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Parshat Yitro

Zmanim for New York:

Candle Lighting: 4:56pm

Shabbat ends: 5:59pm
R”T 6:28pm

Heartfelt appreciation and blessings extend to our generous donor for his unwavering and continuous support.
May he and his family merit a year filled with health, success, and sweetness.

SECURING IDENTITY: NAVIGATING CONCEALMENT IN CHALLENGING TIMES.
wRITTEN BY RABBI SHAY TAHAN
*TO RECEIVE THE WEEKLY NEWSLETTER PLEASE TEXT OUR HOTLINE 347-918-4088

When times become challenging, and anti-Semitism
rears its ugly head in various parts of the world,
Jewish individuals often choose to conceal their
Jewish symbols to mitigate potential risks and avoid
attacks. Let's address a few questions and explore
the guidance provided by Halacha on this matter.

Let's commence our discussion with
the halacha (np o 7171 that
whenever Jews face persecution and
are compelled to violate any Jewish
law or remove any Jewish sign, even
if it pertains to a Jewish custom such
as wearing specific shoelaces, they |
may not comply. Even if a non-Jew
threatens to kill them for non-
compliance, the halacha dictates that
one should choose martyrdom rather
than violate the minhag 951 anY)
(v

Accordingly, we can conclude that removing the
Mezuzah or kipa in a place of danger should be pro-
hibited. However, it is important to note that this
obligation is primarily applicable in situations of
persecution, where non-Jews attempt to force con-
version or openly command violations of Jewish
tradition. In a scenario where it is merely danger-
ous to be around non-Jews with these Jewish sym-
bols, it is permitted to conceal them.

Mezuzah Placement in High-Risk Locations.

As the Mezuzah on the door is the most conspicu-
ous indication that a Jewish individual resides in a
house, in certain locations around the world, Jews
have opted to remove the Mezuzah from their front
doors. Is that permitted?

The Halacha openly addresses a scenario where
partners share a house, one being Jewish and the

other a gentile. The Rema (X”D 191 |n'D) notes that
such a house is exempt from having a Mezuzah.
Among the reasons provided for this exemption,
some suggest( (1”wthat it is due to the potential
danger that the gentile partner might suspect the
Jewish partner of engaging in supernatural practic-
es with the Mezuzah, potentially leading to harm
against the Jew.

The Meiri (N,N' NNI') explains that
Hashem does not desire a person to
expose themselves to danger and rely
on miracles for the fulfillment of the
Mitsvot. Similarly, it is written in the
responsa "Chikrei Lev" (v |n'O)
that the Torah did not command the
placement of a Mezuzah for the sake
of potential harm. The Shach 7”w)

("po writes that throughout the
exile the Jewish ghetto’s gates were exempt, as
they were prone to non-Jewish hostility in those
locations.

According to these considerations, there certainly
would have been grounds to exempt the residences
in a dangerous area to prevent harm to property
and life. However, there is a distinction between
the case discussed above and today’s situation. In a
house shared with a non-Jew, it is not possible to
affix a Mezuzah at all, as the non-Jew would see the
Mezuzah both upon entering and exiting. Neverthe-
less, in a location where non-Jews only pass from
the outside, one can place the Mezuzah in the inner
part of

the entrance, visible from within the house but not
from outside. Even though our Sages established
(2”0 b9 o NV IN7IwWa Nain) that its fixed
position should be within a handbreadth of the
outside (JI¥'nn Nav) to immediately encounter the
Mezuzah upon entering, and to safeguard the/
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entire house from harmful entities, this is merely an ideal prac-
tice, but in time of danger, one can place it more internally.

For those unable to affix the Mezuzah on the inner part of the
entrance, an alternative is to carve into the doorpost and place
the Mezuzah inside, concealing it from view. However, it's crucial
to note that the Mezuzah should not be deeper than a hand
breadth (nav) . While some poskim (021 |n'0 w”Na1a XaIN NIdpN T
) contend that if the Mezuzah is entirely invisible, one might not
fulfill the obligation, as by placing the Mezuzah in a concealed
manner, the intended purpose of the Mezuzah—to serve as a
constant reminder of Hashem's presence when entering or leav-
ing the house (Rambam)—is compromised, as its visibility is cru-
cial for fulfilling this function. Still the majority poskim assert that
while it's not the ideal way, the mitzvah is still considered fulfilled.
(IN21wn 7Y, T NIK NIAN 2 NRN9 2”7YW N WIN )

Removing the Kipa in Vulnerable Environments.

Another conspicuous sign of a man being Jewish is the kipa. In a
place where one might fear for his safety, the best course of ac-
tion is to wear a hat, as it will cover the kipa. But what should one
do if he finds himself in a dangerous place without a hat? Should
he remove the kipa? This becomes particularly relevant, for exam-
ple, when driving from Brooklyn to Manhattan and, upon reach-
ing the Brooklyn Bridge, encountering a large and violent Palestin-
ian rally. In such a tumultuous situation, should he remove the
kipa to avoid drawing attention to his Jewish identity?

Let's first explore the obligation to wear a kipa. The Talmud ( naw
1,12) states that covering the head aids a person in acquiring
Yirat Shamayim—the fear of Hashem. Maimonides ( nia2n 0“an)

I”n n”9 nT) further elucidates that it is a manifestation of

tsniut—modesty. The rationale is that when one wears a kipa, he
senses a higher presence above him, prompting him to conduct
himself with greater modesty and mindfulness of his actions com-
pared to someone without a tangible reminder( 0'2122 "IN 0”2aM
. (12 92"n

Many poskim (N”D D”N N”121 2”0 T’N N”7AN) maintain that
according to the aforementioned opinions, wearing a kipa is con-
sidered a Midat Chasidut (nITon nTn), an act of piety, and
stringency, but it is not deemed obligatory. However, the Taz
(x”po n n'0) notes that in contemporary times, as non-Jews
often go without head coverings, wearing a kipa also serves to
distinguish the Jewish nation from others (12710 X% Dnmiping).
Contemporary poskim (X”D D”N N”712Y) assert that today the
obligation to wear a kipa is even more pronounced. It serves to
delineate the distinction between God-fearing Jews who believe
in Hashem and those who do not. In the present context, it be-
comes essential not to appear as someone who lacks fear of God.

Returning to our discussion, Rabbi Moshe Feinstein was asked
about someone seeking employment at a place where wearing a
kipa would not be feasible. He responded that based on the
poskim who consider wearing a kipa a stringency and not an obli-
gation; one may go without head covering in a situation where
finding alternative employment would be challenging. In light of
this, it is certainly permissible in life-threatening situations not to
place oneself at risk.

Next week, we will continue, with Hashem's help, the discussion
on when one should consider a scenario dangerous and when one
should not. We will also explore what one should do if asked di-
rectly about their Jewish identity in a perilous environment.

WRESTLING WITH FEAR AND AWE WHILE NAVIGATING THE COMPLEXITY OF THE FEAR PARADOX.
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In our parashah (Yitro), we encounter one of the
most perplexing pesukim, capable of inducing bewil- &%
derment. At Mount Sinai, during the reception of the £
Ten Commandments, the first two were directly ar- F5=
ticulated by Hashem Yitbarach. As Hashem spoke,
His voice resonated with such force that not only
was it heard, but there was also a phenomenon
where His voice became visible. Faced with the over
whelming experience, the nation, in fear, beseeched
Moshe Rabenu to act as an intermediary, expressing »
their apprehension about direct communication with

not to fear, yet within the same sentence, he conveys that the
purpose of Hashem's communication is to instill fear. How do we
reconcile this apparent contradiction?

To unravel this, let us delve into the teachings of
| Rabbi Moshe Chaim Luzzatto (1707-1746) in his im-
portant work "Mesillat Yesharim" (Chapter 24).
#8 Same can be found in Orchot Tsadkim nx' Www)
‘ .(omwHe elucidates that the fear of Hashem is
bifurcated into two components: the fear of punish-
ment named Yirat Hachet, and the fear stemming
4 from Hashem's greatness and exaltation called Yirat
§ Haromemut.

He writes: "We must first introduce that there are

Hashem. In response, Moshe reassured them, saying, "Do not two types of fear, effectively three types. The first type is very
fear, for Hashem has come to elevate you, that His fear may be easy to attain, there being nothing easier. The second is difficult,
before you." This pasuk begins with Moshe encouraging them while the second part of the second type is more challenging
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than everything. Its perfection is likewise a very great form of per-
fection.

The first type is fear of punishment (Yirat Hachet), and the second
is fear of God's exaltedness (Yirat Haromemut), of
which Fear of Sin is the second part therein. We
will now explain their matters and differences.

Fear of punishment, as its name implies, is for a
person to fear transgressing the word of Hashem,
due to the punishments incurred for the transgres-
sion, whether to body or soul. This type of fear is certainly easy to
attain, for every person loves themselves and fears for their soul,
and there is nothing that deters a person from doing something
more than the fear that this thing might bring harm to them.

The second type of fear is fear of Hashem's exaltedness (Yirat
Haromemut). It means that a person distances and refrains from
sin because of Hashem's great honor. For how could his heart of
flesh and blood, lowly and petty, allow or dare to do something
against the will of the Creator?!

This type of fear is not so easy to attain, for it will arise only out of
knowledge and thought, namely by contemplating Hashem's exalt-
edness and the lowliness of man. All these things are outgrowths
of the intellect which understands and attains insight."

Upon grasping these concepts, we can now decipher the signifi-
cance of the conflicts within the pasuk. When Moshe observed the
overwhelming fear that gripped the nation upon hearing the pow-
erful voice of Hashem, causing them to dread for their lives, he
reassured them that there was no need at this scenerio to fear
punishment for their sins, as Hashem had not
come to inflict punishment; therefore, the voice
did not intend to instill the fear of their sins (Yirat
Hachet). Instead, Moshe clarified that the purpose
of the resounding voice was to cultivate the fear of
Hashem's greatness and exaltation.

Hence, the pasuk is comprehended in this manner: "Do not fear
that Hashem came to punish you; instead, He came to instill the
exalted and elevated fear upon you."

It's not the only instance where Moshe Rabenu emphasizes the
importance of Yirat Shamayim. At a later time, he instructs the
people that Yirat Shamayim is the ultimate purpose of everything,
stating (2',' 0"12T), “What does Hashem ask from you? Only to fear
Him." Chazal elaborate: nx1' X78 N 07102 NIN N2 WITPNY? 'R
(2 ,X? maw) 1% omw, expressing that Hashem desires Yirat
Shamayim more than all other things.

May we all merit to possess both types of Yirat Shamayim.

THE DYNAMICS OF LEANING IN AND

MOVING AWAY IN RELATIONSHIPS.

Body language from Parashat Yitro.
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In Parashat Beshalach, we discussed how Hashem instructed the
nation to retract; recognizing that moving back is a sign of confu-
sion and being lost. Consequently, Pharaoh would perceive the
nation as vulnerable at this moment, potentially leading him to
launch an attack. However, sometimes, moving backward is a sign
of fear as we can learn from our parasha.

Paying close attention to the way the body leans can provide in-
sight into one's feelings toward another. For example, when we
like someone, we tend to lean our body and head towards them.
Conversely, when we dislike someone, our body tends to move
away from them.

We can gain insights into how others perceive us by observing the
way their bodies lean during interactions. Surprisingly, we can also
learn about ourselves through this process. Body language, being
an automatic and unplanned reaction of the body, allows us to pay
attention to our own physical responses when in the presence of
others. By doing so, we can discern whether we naturally gravitate
towards them, feel intimidated, or genuinely find comfort in their
company.

In Parashat Yitro, when the nation gathered at Mount Sinai to re-
ceive the Torah, the pasuk notes that Hashem spoke to the people,
emphasizing that they were able to "see the voice of Hashem."
Rashi astutely observes that this extraordinary phenomenon in-
duced a sense of great fear among the Israelites. But how did Rashi
discern their fear when the verse itself does not explicitly mention
it? The answer lies in another verse stating that they "retreated."
Rashi deduces that this retreat was a direct outcome, revealing the
unspoken reaction of fear to the awe-inspiring experience of wit-
nessing the divine voice.

| HALACHOT RELATING WINTER. |

Can one wear gloves on Shabbat?

written in  the Shulchan Aruch (1?7 Qw0 Xw |n'D)

The Mishna Brura explains that gloves are considered clothing,

™. Contrary to popular belief, gloves are actually permitted as hence one can wear them even at a place without an Eruy-

Special Thank You to Harav Koval , Harav Tsadok , Harav Delouya for distributing the Parasha newsletters in Englewood. May Hashem shower you with
all the Berachot
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Still, the Mishna Brura mentions that some are strict because they concern at all since they usually shake hands with their gloves.
concern that they'll remove their gloves in order to shake away a

bug or alike, and then forget about them and carry them at the Can one wear ear muffs on Shabbat?

place that doesn't have an Eruv.

Rav Belsky wrote that the concerns is that they might meet a p5p ryffs are certainly permitted since they are considered cloth-
friend and remove the gloves to shake their hand, and then carry ing, and there is no concern that one might remove them while
them. Accordingly he writes that women don't need to be strict or walking outside.
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Mehudar Tefilin & Mezuzot
Sell & Check

MEHUDAR MEGILOT FOR
SALE!

RABBI SHAY TAHAN
347-666-3467

Shaare Ezra is a one of a kind, multi-faceted organization that’s there for the community. Under the leadership of HaRav Shay Tahan 8“w"»w. Shaare
Ezra feels that proper Halachic guidance should be accessible to everyone, therefore we offer the community the opportunity to call, text, WhatsApp,
or e-mail any halachic questions they may have, through the Bet Horaah, where qualified, trained and ordained Rabbis are available to answer your
questions in English, Hebrew and Russian. Shaare Ezra is from the community—for the community.
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LILUI NISHMAT Dedications from our Partners
HANUKA BEN YOSEF YOSOFOV
DAVID BEN ZOHOV REFUAH SHELEMA REFUAH SHELEMA
TUNE' BAT BAHIYE. ESTHER BAT MAZAL CHAIM YISROEL BEN TOVA
LI 2 I'NND PN RACHAMIM BEN MIRIAM RIVKA
"W 2 79R12M LAYA BAT BRACHA

MAY HASHEM SEND SPECIAL STRENGTH IN TORAH AND ALL THE BERACHOT TO DAVID AKIVA AND RACHEL LEON.

Lev Mavashev from Alpha Realty Hatzlacha and Parnasa Tova.
Hatzlacha to Moshe and Saritt Samechov




