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Heartfelt appreciation and blessings extend to our generous donor for his unwavering and continuous support.
May he and his family merit a year filled with health, success, and sweetness.

Is PRESIDENT TRUMP THE WORLD'S STRONGEST OR WEAKEST LEADER? UNCOVERING
WHO REALLY HOLDS THE POWER

wRITTEN BY RABBI SHAY TAHAN
*TO RECEIVE THE WEEKLY NEWSLETTER PLEASE EMAIL US AT ASKHALACHA 1 @GMAIL.COM

"Will President Trump be good for the Jewish people?
Will he be good for Israel? Is President Trump better
for us than Harris? Will he stop Iran's nuclear ambi-
tions?" These are the talking points circulating every-
where now—in the media, newspa-
pers, in phone conversations, stores,
streets, and even in shuls. The reason
for this fervent discussion is the wide-
spread perception that the newly
elected president of the United States
is the world’s most powerful leader,
and has the ability to ultimately shape
the next four years. And closer to
home, the Jewish community won-
ders how his policies will impact us
directly.

Surprise! According to the Torah’s
perspective—the true outlook on
life—the president is actually among the least power-
ful people in the world, perhaps even helpless. Why is
that? Let’s delve into the Torah’s perspective and
reshape our mindset accordingly.

Shlomo Hamelech in Mishlei says: "The heart of the
king is like streams of water in the hand of Hashem;
He directs it wherever He desires" (Mishlei 21:1).
Rabbi Yishmael explains (Midrash Mishlei): "Streams
of water are in Hashem's hand." Just as water, when
placed in a container, can be directed to flow in any
direction you choose, so too when a person rises to
kingship, his heart is in the hands of the Hashem. If
the world is deserving, Hashem will incline the king’s
heart toward positive decrees, but if the world is not
deserving, Hashem will incline the king’s heart toward
negative decrees. Any decree that a king issues do not
originate from him alone; rather, it first comes from
Hashem. Therefore, the pasuk says, "He directs it
wherever He desires."

The Torah’s teachings on free choice highlight
Hashem’s deep respect for human agency. On one
hand, Hashem urges us to choose a righteous path

and avoid evil, yet each person is given the autonomy
to make their own choices, for good or bad, without
divine interference. This approach grants individuals
the dignity of self-determination, along with the re-
sponsibility for the consequences of
their choices, whether positive or neg-
ative.

Free choice is foundational to a life of
purpose and growth. It enables indi-
viduals to develop spiritually, learn
from their experiences, and build an
authentic relationship with Hashem
based on freely made decisions rather
than compulsion. This freedom, how-
ever, also entails accountability: those
who choose good draw closer to Ha-
shem and merit reward, while those
who choose otherwise face the results
of their actions. In this way, each per-
son’s choices shape not only their own destiny but
also their influence on the world around them.
However, Chazal tell us there is one exception: the
king. The heart of a king is completely in Hashem’s
control, influenced according to Hashem’s will. Meta-
phorically, a king is held by strings, and Hashem
moves these strings to direct the king's actions as He
sees fit (see Malbim, Ralbag on Mishlei).

The reason for this distinction is that while a person's
choices determine their own destiny and directly
affect only those within their immediate circle, Ha-
shem allows them the freedom to choose and either
merit reward or suffer consequences for their actions.
A king’s decisions, however, have far-reaching effects
on many others—his nation or, in the case of the U.S.
president, potentially the entire world. Since no one
holds the right to determine the fate of the entire
world except Hashem, He alone directs and influences
the king's heart to align with His divine will (Malbim).
The Gemara (megilah 11, 1) further illustrates this
concept with the decree in the time of Haman. The
pasuk, "A song of ascents: If not for Hashem
who was on our side, let Israel now say, if not /
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for Hashem who was on our side when a man rose up against
us" (Tehillim 124:1-2), uses the word "man" rather than "king,"
emphasizing that Haman was not a king. The Maharatz Chayot
explains that if Haman had been a king, he would have been sub-
ject to Hashem’s control, as it says, "The hearts of kings and rulers
are in the hand of Hashem." Evil enacted by a king is a reflection of
Hashem’s judgment. But since Haman was merely a man with free
will, he acted on his own wickedness, without Hashem’s direct
influence. Therefore, the pasuk
highlights that only with Hashem's
help were the Jews able to over-
come him, as he had acted out of
personal choice and not as a con-
trolled ruler.

The concept above seems to be
contradicted by a Gemara
(brachot 55, 1) that teaches us to pray for a good king, implying
that it is within the king's choice to be good or bad. Moreover, the
Gemara derives this from the pasuk in Mishlei, which leaves us
wondering: If the verse says that the heart of the king is in
Hashem's hand, how can the king's actions be considered his own
choice?

An even more challenging question arises: Why would Hashem
punish Pharaoh for his evil actions if they were ultimately not with-
in his control? Furthermore, why would Hashem hold other op-
pressive leaders accountable throughout history for the harm they
caused, if their choices were also directed by divine will? We obvi-
ously don’t believe that people like Hitler would go unpunished.
The answer, as explained by the Rambam (hilchot teshuva), is that
every person, including a king, has the choice to do good or bad.
However, there are times when Hashem removes that ability. Be-
fore a king is appointed, while he is still a private individual, he has
the choice to be a good or bad leader. At that stage, we pray that a
righteous and benevolent leader will be chosen. This means that
Hashem will bring blessings through a kindhearted leader, while

harsh decrees come through a wicked one. If our prayers are an-
swered, a well-meaning leader is appointed. Once he assumes
power, however, Hashem directs his actions, ensuring that every
decision aligns with His divine plan.
Thus, a wicked leader will be punished for all the harm done, even
if he was no longer in control of his actions. This is because Ha-
shem judges the wicked based on their inner will and intent, pun-
ishing them for their malicious desires, regardless of their actual
power at the time.
This concept is found in the Ge-
mara (Masechet Kiddushin 40a),
which states, "Machshava ra'ah
ein Hakadosh Baruch Hu metzarfa
lema'aseh," meaning that Hashem
does not typically punish for evil
‘intentions alone unless they be-
come actions. However, there are
exceptions for wicked people, where their intent itself is consid-
ered part of their guilt. The mefarshim explain that, for regular
people, Hashem does not punish for intentions alone, as they
might change their minds before acting. But in the case of truly evil
individuals, Hashem may punish even for their intent, as they are
unlikely to abandon their harmful plans.
Another approach is offered by the Nodah BiYehudah (in the
Tzlach), who explains the Gemara's teaching on praying for a good
king. He suggests that we should not only pray before a king is ap-
pointed, asking that a good leader be chosen, but also continue
praying after the appointment that he remains righteous and be-
nevolent in his rulership.
Conclusion: Although the Jewish community at large is pleased

with the appointment of a president who seems to be a friend of
the Jewish people and the State of Israel, and we wish him well,
from this point forward it is Hashem who fully guides his actions.
Ultimately, our merits will influence whether his leadership brings
outcomes that are favorable or otherwise.

“ AMSTERDAM RIOTS: THE TORAH'S PERSPECTIVE ON PROTECTION AND REVENGE

As we witnessed the recent attack on our people in Amsterdam,
we are reminded once again of how important it is to have the
means to protect ourselves and our families, and to be prepared
for potential threats. There is a reason why in America the Sec-
ond Amendment allows one to protect themselves with arms. If a
person seeks to harm another, they will likely think twice and
reconsider if they know that their target has the ability to defend
themselves. The fact is that these cowards often look for easy
targets. They seek out the weak, just as Amalek did, and spare
those whom they believe could fight back.

But is that the Torah's view? Maybe the Torah wants us to accept
our fate of being constantly persecuted? Let’s delve into some
\cases in the Torah to better understand this perspective.

Avraham war against the four kings

In the previous parasha, we read how Avraham went to war to
rescue his nephew Lot, who had been kidnapped by a coalition of
four kings. These kings had defeated the kings of the cities of
Sedom, Amorrah, and others, and had taken Lot and his posses-
sions as spoils.

When Avraham heard that Lot had been captured, he immediate-
ly mobilized his trained men, who were born in his household —
318 men. With these men, Avraham pursued the captors, and he
managed to defeat the kings and their armies. He rescued Lot,
along with the other captives, and recovered the spoils.

This story demonstrates Avraham's courage and determination
to protect his family, even at the risk of his own life. Despite r?/
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great faith in Hashem, Avraham was not passive. While relying on
Hashem for success, he took decisive action to ensure the safety
of his loved ones. Avraham didn’t view the situation as a divine
decree that he should passively accept; instead, he understood
that in order to live with dignity and stop oppression, he had to
take action. He put himself in grave danger, fighting a war that
seemed almost certain to be a suicide mission, against four
trained and armed armies.

Through this, Avraham paved the way for us -
to understand that we, too, should not be =55

ourselves and protect those who are vulner-
able.

Yaakov preparation for a war .
Similarly, we see with Yaakov after he learns =
that Esav is threatening his safety. Yaakov B
takes the necessary steps to ensure he is
prepared for a meaningful war, while also
attempting to resolve the conflict diplomati-
cally by appeasing Esav in various ways. Yaakov prepares for
battle, but he does not rely solely on war as his first option.
Yaakov could have surrendered to Esav, who was stronger and
possessed a trained army. Surrendering would have spared his life
and the lives of his large family. However, Yaakov chose a differ-
ent path. He demonstrated that, while one should always seek
peace and resolve conflict through peaceful means when possible,
it is also necessary to be prepared to defend oneself when faced
with aggression.

Through this, Yaakov teaches us the correct approach to aggres-
sion: first, try to resolve the situation diplomatically, but when
faced with real threats, we must also prepare to stand our ground
and defend ourselves.

Yehudah prepares to fight the king

Later, when Yosef wanted to keep Binyamin as a slave for Phar-
aoh, Yehudah understood the injustice and decided to speak to
him harshly, threatening to kill him and Pharaoh (Rashi). This act
was by any means punishable by death, and Yehudah clearly knew
this. However, he felt that he had no choice but to stand up to the
aggression Yosef was displaying. Today, such an approach might
be seen as an act of suicide, and some might blame Yehudah for
his own fate. Yet, we see that this was how the Shvatim under-
stood how to respond to aggression—through direct confronta-
tion and standing firm in the face of injustice.

Their willingness to stand up, even at great personal risk, demon-
strates the principle of fighting for justice, even if the odds seem
insurmountable. Yehudah’s actions show that sometimes one
must confront aggression head-on, knowing the risks, and stand-
ing firm in what is right.

Armed and ready
In Shemot (13:18), the Israelites left Mitzrayim "armed for
battle" to be prepared for any potential threats on their

journey to Eretz Yisrael. While Hashem protected them with the
pillar of fire and the cloud of glory, they still took weapons with
them to ensure they were ready to defend themselves if needed.
This teaches that while we place our trust in Hashem, we are still
required to take the necessary steps to protect ourselves and do
our part in safeguarding our wellbeing.
Moshe last war
In Bamidbar (31:1-7), Hashem commands the Israelites to fight
against the Midianites, even though at
that point the Midianites did not pose an
immediate threat to the nation. The pur-
pose of this command was simply for re-
;-Tf venge, as Hashem instructs them to
avenge the cruelty the Midianites had
inflicted upon the Israelites. This was not
just a passing statement, but rather, the
last command Moshe Rabbenu had to
N fylfill in his life, as Hashem informed him
| that immediately after carrying it out,
Moshe would pass away.
Moshe Rabbenu, in accordance with
Hashem’s command, quickly mobilized the army to carry out this
mission, demonstrating the importance of responding to aggres-
sion and injustice with consequences. It underscores the principle
that Israel should not be attacked without repercussions, teaching
that there is a time to take action against those who harm us,
even when the threat is not immediate, in order to prevent fur-
ther harm.

Avenging Amalek

Another example is Hashem's command to forever seek revenge
against Amalek for attacking our people in the desert. Why didn't
Hashem instruct us to forgive and forget, as modern psychology
often recommends for emotional healing? The reason, as ex-
plained earlier, is that forgiveness and forgetting are possible
when the threat has ended and the dignity of our nation and
Hashem's honor are not at risk. However, when Am Yisrael is
attacked, it sends a message to others that they too can act with
impunity. This message can linger for eternity, as it did with Ama-
lek. Therefore, Hashem commands that such brutality must be
eradicated at its core, to prevent further harm and send a clear
message that such actions will not be tolerated.

Final words
In conclusion, the Torah presents a balanced approach to protec-

tion and justice, showing that while we must rely on Hashem, we
are also expected to take necessary steps to safeguard ourselves
and uphold our dignity. When our people are harmed, the Torah
advocates a response to prevent further aggression, maintaining
that unchecked harm or injustice against the Jewish people should
never be tolerated. This outlook underscores our responsibility to
defend against threats while upholding a sense of divine purpose

p

and justice.
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Leyilui Nishmat: Shaaban Ben Nizhaa
Moshe Ben Tune

Leyilui Nishmat Tune but Bahiye

Shaare Ezra is a one of a kind, multi-faceted organization that’s there for the community. Under the leadership of HaRav Shay Tahan 8“w"»w. Shaare
Ezra feels that proper Halachic guidance should be accessible to everyone, therefore we offer the community the opportunity to call, text, WhatsApp,
or e-mail any halachic questions they may have, through the Bet Horaah, where qualified, trained and ordained Rabbis are available to answer your
questions in English, Hebrew and Russian. Shaare Ezra is from the community—for the community.

REFUAH SHELEMA
ESTHER BAT MAZAL

MY DM N X' NN
nii N1 M a'na

LiLul NISHMAT
Tune' bat Bahiye.
MY Ama na YN
Manzal Bat Shelomo
David ben Zohow

Dedications from our Partners

MAY HASHEM SEND SPECIAL STRENGTH IN TORAH AND ALL THE BERACHOT TO DAVID AKIVA AND RACHEL LEON.

Lev Mavashev from Alpha Realty Hatzlacha and Parnasa Tova.

Now you can also download our newsletters from the following websites: Shiurenjoyment, Dirshu, Ladaat, Gilyonos, Kol Halashon, Parsha

Sheets, Chidush, Shareplus. Prog.




